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The Mission Enterprise

economic system forged a new symbolic system during the course of the nin
teenth century that would explain and justify this transformation to themselv
and the alienated majority. The language they used to empower the agents
capital was based essentially on the reification of the individual.

» Adam Smith, and Richard Cobden and by other apostles o
individual rights, free trade, and competition in a supply-and-demand econ.
omy. The ideology of the middle class was also expressed in i

property and to free speech, freedom of religion and of indi
and a free press.

half of the nineteenth century, the liberal program was institutionalized an
sustained by the state both in the metropole and in the expanding colonial

periphery. The interests and needs of the entire population would be recas|
within the framework of middle-class cultyre.

zone. Although divided by denomination, they had been observers—if not par;
ticipants—in the evangelical revivals that }l?d swept through Britain and parts
of Western Europe (and North America) during the late eighteenth and ea
nineteenth centuries and inaugurated a new era in “foreign™ missions. These
were Evangelical nonconformists driven by the beli
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world. They were also refugees—virtually all in modest economic cir-
stances clinging to the lower ranks of the middling classes—who had left
land in the throes of industrial change to plant the Good News in one
er of the British Empire.!
The principal bearers of the new cultural order to the Xhosa before the
s were three mission agencies: the Wesleyan Methodists, Scots Presbyte-
, and the Congregationalists (the Moravians and the London Missionary
ety). As we have seen, missionaries played a crucial role in the political
commercial penetration of Xhosaland, and the chiefs rightly regarded the
ion enterprise as a challenge to their authority. Thus the first missionaries
e Xhosa—represented by Johannes van der Kemp and other members
1e pioneering London Missionary Society (LMS)—failed to establish a
Fmanent station among Ngqika’s people between 1799 and 1801 and again
Bcoween 1816 and 1818. As British influence became more pervasive, however,
hiefs became more amenable to the missionaries in the vain hope they
d intercede on behalf of the Xhosa and somehow contain the expansionist

Most pioneer mission stations in Xhosaland were built on land that had
allocated to the missionaries by the chiefs. When the Cape began to annex
territory, colonial authorities tried to limit and standardize subsequent
ion grants to circular tracts of land two miles in radius. The missionaries
actice continued to ask permission from the chief to occupy the land,
by agreement they were not generally subject to chiefly authority. The
system set up after the War of 183435 also exempted African preachers’
teachers and those who lived on station land from the legal and social
ations associated with precolonial African culture.

The first permanent mission stations in the Ciskei were built in the 1820s.
Wesleyan Methodists established congregations for the 1820 settlers in the
eld, and in 1823 they entered the Ciskei and started a mission among the-
ukhwebe Xhosa at Wesleyville east of the Keiskamma River. Missionary
gist William Shaw envisaged a chain of stations from the Cape fron-
o Port Natal (the future Durban), and within seven years the Wesleyans
well on the way to achieving this goal. Five more stations—one in the
skei (Mount Coke) and four in the Transkei—were built in the two hundred
between Wesleyville and Buntingville north of the Mthatha River, about
the distance to Port Natal. Other Methodist stations established between
Fish and Kei rivers during the pioneer generation included Newtondale,
tban, and Peddie (in the southern part of the “ceded” territory), Lesseyton
Queenstown), and Healdtown (near Fort Beaufort) (Map 3).

The Scots Presbyterians—initially the Glasgow Missionary Society
S)—established their first stations in the northern part of the “ceded”
ritory. John Brownlee, an ex-LMS missionary who was also employed as




 rivers (Map 3).
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a government agent, built a station at a site on the Tyhume River in 1820.
was located about six miles north of the future town of Alice (in what woul
become the Victoria East District). Two GMS missionaries joined him withi
a year, and in 1824 another station was built about eight miles from Tyhum
and named Lovedale after the secretary of the Glasgow home mission boar
Lovedale was destroyed in the 1834-35 war and rebuilt at another site on th
Tyhume River in 1841, and eventually it would become the centerpiece of;
the mission enterprise in the Ciskei. Other Presbyterian stations established in
the region included Pirie and Burnshill between the Keiskamma and Buffalo:

The Congregationalists and Lutherans (Berlin Missionary Society) alse’
built a few stations in the Ciskei during this period. The Moravian stations
at Shiloh, Goshen, and Ngotini, for example, were located in the northern
interior of the frontier zone (in what would become the Queenstown District).
The LMS finally built a permanent station at Peelton on the Buffalo River (in
what would become the King William’s Town District). The Berlin mission
built stations at Bethel (adjoining the future town of Stutterheim) and later at
Dohne and Wartburg (Map 3), but converts were few and most of the German
missionaries moved to Natal. The Lutherans remained a relatively insignificant
mission in the region. 7

The Anglicans, encouraged and aided by Governor Grey, established
mission stations west and east of the Kei River from the 1850s. Three wer
located in British Kaffraria—St. Luke’s east of King William’s Town, St
Matthew’s below the Amathole Mountains near Keiskammahoek, and St
John’s at Komgha. Two others—St. Peter’s and St. John the Baptist—were’
built in a large location created for the Thembu that would eventually form §
part of Glen Grey District, and St. Mark’s was built near Sarhili’s residenc
at Hohita close to the confluence of the Great Kei and White Kei rivers (Map 3)
The Methodists, Presbyterians, Congregationalists, and Anglicans would hav
virtually no competition from other missionary agencies in the eastern Cap
until the 1890s.2

Missionary activity among Bantu-speaking peoples in South Africa dur:
ing the nineteenth century was concentrated most heavily in the Ciskei an
in Natal below the Tugela River,® and the mission experience had profoun
consequences for African converts in both regions. This chapter focuses on th
English-language missions in the Ciskei.

Section 4.1 considers the impact of the mission enterprise on precoloni
African culture.

Sections 4.2 and 4.3 examine the impact of the mission’s African churches
and schools on the making of an African Christian community. ;






